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Introduction

Folklore studies is a wide and versatile topic, which means in depth analysis of the
national customs and traditions based on the ready and available resources at hand, and

collection of the already forgotten material scattered among the elderly people.

In order to study history of any people, written and material resources at hand are not
sufficient; although they are the main and reliable resources to study the human history

from various angles, however, folklore makes nonetheless contribution to this venture.

The interest towards the studies of the popular ethnic traditions, habits and customs
reflected also in the folklore, has been increasing not only in Georgia, but also in other
countries. The research object of the ethnographers and the folklorists are the calendar

customs and the related folklore, which reflect the traditional lifestyle.

Scientific novelty of the research - The presented paper is the first attempt to record
the patterns of the folklore characteristic to the Pontic Greeks living in Adjara, to analyze
them and to present the database to the target audience as well as to the community in

general for the better understanding of the Pontic Greeks traditions and cultural heritage.

Recording of the expressions, songs, verses, customs and habits, related to the
everyday life of the Greeks, who migrated in Adjara, their in depth study and analysis of the
collected materials in the general context of the Pontic Greeks folklore heritage has been

actually implemented for the first time in the presented paper.

This is important since the living sources of information are mainly elderly people;
therefore, working with them is a matter of urgency, i.e. recording of the folklore —

ethnographic materials, in order to save the popular creative heritage from oblivion.

Studying of the folklore patterns at the verge of oblivion is interesting and important
not only for the Georgian readership, but also for the descendants of the Pontic Greeks.
Collection of the texts, their thematic classification, translation and comparative analysis
with the Georgian resources is undoubtedly a research novelty.
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The goal and the objectives of the paper - The goal of the paper is the recording and
database set up on the folklore heritage of the Pontic Greeks living in Adjara, in order to
study the Pontic Greeks lifestyle, worldview, and culture through the study of the collected
empiric material. It is also important to throw light to the points of similarity and difference
with the Georgian folklore. During the study we took into consideration the social and
political events in Georgia by the time of Pontic Greeks migration, which definitely

produced an impact on their lifestyle and folklore.

The theoretical and practical significance of the study is that it will enrich the studies
of the migrated Pontic Greeks in Georgia, in particular on the territory of Adjara, their
culture and lifestyle, develop the less researched areas of the study, and introduce to the
scholarly audience. The research deliverables and the conclusions can be used in the lecture
courses in philology, and in special courses. It would be also interesting to introduce the
Greek community with the research outcomes, because we have collected many unknown

interesting old texts regarding Adjara region, as well as general information.

Research methodology - The research process a package of various methods combined,
involving comparative studies, historical approaches, analysis and synthesis. Most of the
material was produced orally and recorded (on A/V facilities); Recording of the texts and
collecting of other resources from the family archives or private diaries was also very
significant for the research. It must be noted, that all the recorded texts which are in the
private archive, and translated from Pontic dialect into Georgian language, were fullfilled by

me.

During the paper development, the local Greek respondents were found in the cities
of Batumi, Kobuleti, villages of Adjara: Akhalsheni, Kvirike, Dagva, Korolistavi (Chaisubani),
Achkva etc. The filed works were also carried out with the Pontic Greeks migrated from

Adjara to the Greek cities: Athens, Thessaloniki, Komotini and Alexandroupolis.
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Despite the implemented work, in order to dwell upon the topic deeply and
reproduce a perfect impression of the folklore of the Pontic Greeks who migrated into the
Adjara region, we presume that research can be continued in the future, to find the new

sources and throw light to the topic from the new angles.

Structure of the paper - The presented work consists of 194 pages and enorporates the
introduction, 3 chapters, each divided into paragraphs and general conclusions. It is followed
by the list of bibliography and internet resources. Annexed to the paper is the list of the

recorded respondents.

The introduction of the dissertation surveys the peculiarities of the history, folklore
and dialects of the Pontic Greeks, as well as the issues of the study of the Pontic Greeks’

folklore.

The first chapter of the paper describes the history of Pontic Greeks settling in Adjara
and their coexistence with the Georgians. It reflects the settling up new villages and building
churches that leads to the development of the new community. We have defined the terms,
applied by the Pontic Greeks to describe their homeland, national identity and the language,
also, Georgian language, Georgia, and Georgians. They are juxtaposed with the different
terms used in the other regions of Adjara. We think it was necessary to do so in order to give

the thorough study of the chosen topic.

The second chapter of the paper is a survey of the folklore, describing the family
habits of the Pontic Greeks. It describes on the separate basis the events related to the human
life cycle: birth, baptizing, wedding and the death. In childhood, the human development is
followed with many interesting side events. For the purpose of the study, we have singled
out several subtopics: childcare, evil eye and prayers against it, lullabies, giving nicknames,
games etc. On the basis of the recorded material, we have surveyed in detail each topic in
connection with the related traditions, lexical units and phrasal units. The examples include

the fieldwork as well as the personal memories, and from various famous sources. The
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chapter also includes the survey of the popular family folklore songs related to the customs

and habits.

The third chapter surveys the folklore related to the calendar and the religious
customs and habits. We have devoted separate subchapters to the folklore related to the
times of year, months, and weekdays. Having taken into consideration religious worldview
of the Pontic Greeks, we focused on the Christian holidays and the celebration rules. This

chapter is richly illustrated with the personal memories and the patterns of narrated texts.

The concluding chapter generalizes and sums up the research outcomes. Annex N1
contains a list of recorded speakers; the rest of the resources, i.e. a full collection of the
recorded texts, songs, verses, prayers, phrases, personal memories etc. are preserved in the

private archive.

We assume necessary to emphasize that the speakers mainly have been elderly
people. 4 out of 27 respondents unfortunately died during the research period. The texts by
some of the speakers are new not only for their grandchildren, but also for their children.
Therefore, recording of their narratives is undoubtedly important. We assume that the
present thesis will address the deficiency of the study in the given area, and will be an

opportunity for the audience to learn better about the Pontic Greeks worldview.

History of the Topic Study - Georgian community is less aware of the folklore of the
Pontic Greeks’ folklore related to the customs, habits and rituals. Despite more attention is
given to the study of the Pontic folklore is Greece, in Georgia it is a less explored area. The
folklore heritage of the Pontic Greeks who migrated in various regions of Georgia, where has

been partly surveyd into the book “Greeks in Georgia”.

As for the habitual and ritual lexicon and the related folklore of the Greeks who
migrated to Georgia, no prior research of the topic has been conducted until 2015-2017
when a team of scholars at Batumi Shota Rustaveli State University, sponsored with the grant

from the Shota Rustaveli National Scientific Foundation carried out expeditions. This raises
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interest towards this less explored area of study and emphasizes on the urgency of the

research.

The rich folklore patterns of the Pontic Greeks are interesting for many reasons.
Primarily, for their archaic (i.e old Greek) elements. The Pontian folklore often includes
episodes of the old Greek mythology, or versions of it. That is why the Pontic dialect is often
reffered to as ,a jewelry box of the old Greek lexicon® («Ilovtiaxr didAextoc: H xifodtde
AéCewv mC apyaiag eANAnvikric»). There are instances, when some terms have changed or
disappeared from the Modern Greek, while the Pontic Greek preserved them. In this regard,
the research works of the “Romeyka” by the Cambridge University Dr loanna Sitaridou

carried out on the contemporary Turkish territory are noteworthy.

Despite being disconnected from their native land, the Greeks who migrated in Adjara
kept the ancestral traditions and folklore while living in cohabitation with Georgians.
Though they would use absolutely different terms from their compatriots, who lived in other
parts of Georgia, they would perform their rituals differently etc. Recording of these

distinguishing features makes the presen study relevant and significant.

While surveying the Pontic Greeks and their folklore heritage, it is important to
account for the elements characteristic to other nations, or whether ot not these elements
exist in their folklore at all, how they express the self-sustained culture of the Pontic Greeks,
which of the elements were especially valuable for them, or how they enriched the folklore
heritage. Our object of study, in respect of the selected research topic, is recording and
featuring the changes brought about to both parties as a result of their cohabitation. We tried
to draw parallels with the Georgian folklore to identify and study the common and

distinguishing signs, which will be helpful for the in-depth study.

Each nation tries to collect and record patterns of the folklore to render them to the
future generations. The Pontic Greeks started to collect and popularize such patterns of
folklore since the early 19%* c. Their first attempt to do so dates back to 1849 in the

philological research by Konstantinos Xanthopoulos «Acpara Tedv mapd v TpameCovvtav
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X®p®V kat oAya epl TpameCovvtog» - “Trabzon and the Surrounding Area Songs “. Later,
other Pontic Greeks got involved into the activity, e.g. Perikles Triantafyllidis and Savvas
Ioannidis. The dissertation gives a lot of information about the books, written by them and

concerning the life in Pontus.

In 1870, the “Greek Philological Society of Constantinople” («<EAAnvikdg Pholoykog
ZVMoyoc Kwvotavtivouvrédewc») announced a competition for the collection of the “Live
Monuments” (folklore patterns), which became known as «guAAoy1} COVTOV pvnueiov», “A
Collection of the Live Monuments”. We assume importamt to mention the publications,
which played the major role in the popularization of the Pontic Greeks’ folklore. The Pontic
folkore research outcomes were often published in Greece in the journal «Apyeiov I16vTov» -
“Pontic Archives”. Through 1966-1972 the materials were published quite frequently. There
is another journal worth mentioning «Ilovtiaxr) Eotio» - “The Pontic Heath”, which was
remarkably active through 1950-1963. Collection of the folklore patterns remained an active
process in Pontos, till 1922; however, after the mass migration of the Greeks, it continued
beyond the Pontos borders. The extension contributed to the increase of the collected
sources of the Pontic folklore. Beyond Trabzon, schools were opened elsewhere in Pontos,
with the Great Giresun School of distinction («Meydho ZyxoAeio Kepaoovvtag»). Other
charitable societies and education support foundations included «®PAdmTw)x0C ASeAPSHTNC
TpameCovvtog» - “Trabzon Charitable Organization”, «Eevo@dv» - “Xenophone”, «Em( teov
€t ZxoAelwv Emrporn» - “Exterior Committe of Schools” etc. Those organizations lobbied
not only educational development and arranged charitable fundraising, but also led great
literary activities. To refer to the historian V.Agdzidis, the Greek national publishing was
launched in Pontos in the end of 19 c. In 1880-1920 there were published 29 newspapers, 7

journals, and several annual calendars.

There is no all-round study of Pontic regional folklore resources; No such study
which would have been performed with the unification approach. All the published volumes
are of general character, or studying folklore of the Pontic Greeks, or focus of some

particular research object. Wedding tradtions, folk songs, proverbs, tales and a lot of others,
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written by D.lkonomidi, A.Papadopoulo, G.Kandilapti, E.Athanasiadi St.Evstafiadi,

X.Akoglu, S.Papadopoulo are presented in the long list of monographies of the dissertation.

The English scholar, Richard Dawkins, Professor of the Oxford University and a great
admirer of the Greek culture contributed immensely to the collection and recording of the
Pontic Greeks’ folklore. The recorded materials in Pontic are kept as manuscripts at the
library repositories of the Oxford University. Dawkins recorded folklore resources from 4
regions: 23 stories in Surmena, 9 in the Ophis region, 6 in Santa, 28 in the Imera area. Each
region is devoted a book. The recorded texts are mainly fairy tales, however they include
jokes also. Dawkins authored another book too, “Modem Greek in Asia Minor” in 1916,
published by the Cambridge University. There are more of his works, including “Folk tales
from Surmena and the valley of Ophis”, “Notes on the study of the Modern Greek of

Pontics”, which include significant folklore resources; the manuscripts are preserved in the

archives of the Oxford University Library.

Remarkably, the list of references regarding the current topic has been increasing on
regular basis. This makes a wonderful opportunity for the Greek or international readership

audience to get introduced.
Chapter 1
Pontic Greeks in Adjara

As it seems, the term “Pontic Greeks” is familiar to the other languages too, e.g. in
Russian they mention the term ,Ilontuiinsr” or ,nmouTuiickue rpexu”, in Turkish “Pontus
Rumlar1”, or “Karadeniz Rumlar1”, in English — “Pontic Greeks”, in French ,Les Grecs
pontiques’, or ,Pontiques® etc. As the above mentioned volme defines, “They are called
“Pontic” because they settled densely in one of the strategically important Pontic region in
Tuekey, in Pontus till XIX- XX. They lived in between the Easternmost Rize (16 Pi/{ciov) and
to the west — Giresun (Kepaoodc). The most famous centers of the area were Trabzon,

»

Unye, Samsun (old Amisos), and Giimiishane (old Argyropolis)”. Referring to various
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sources, it is assumed that there were 102 Hellenophonic settlements in the region, though
there were other ethnic groups also in the region, e. g. Lazis, who were referred to as
Autochtons in the region. However, the records of the Ottoman Empire point out, that the

Greek population was in majority in the Pontus region.

It is noteworthy, that the Greeks who live in Georgia and speak Pontic dialects
identify themselves as “Romeos”, (ocassionally as “Grekos” or “Hellinos”). The Turkish
language Greeks call themselves “Urum”. Both names originate from the term “Rome”. As is
known, according to the Greek traditions, the Greeks who used to live on the easternmost
territory of tbe Roman Empire, even in the Byzantine era, were identified as “Romans” or
“Pwpaior”. Consequently, the term “Romeos” comes from that old name. “Urum”, as is
assumed, was coined as a result of the Turkish transformation of the word «o Popciog» —
formed with the article. Georgians call them Pontic Greeks, as well as their Byzantine

ancestors.

The Greeks who migrated to Adjara used the term “Romeos” to identify their
natioality, they would proudly say: «Eueic Popaiot eipec» - “We are Romans” (Pontic
Greeks), «Epeic ol Popaiot dpaéte eprdpe 10 kavovs - “We, the Romans” (Pontic Greeks)

do Kanoni this way” (private arch) etc.

As far as the paper surveys the folklore and popular customs and habits of the Pontic
Greeks, domiciled in Adjara, Georgia, we think it necessary to mention the terms which they
would use to identify Georgians, Georgia and Georgian language. Stathis Athanasiadis used
the well-known Greek term «I'ewpyixvoi» (Georgian) in his book «loTopiat kot Aaoypapio
e Z&vtac» - “History and foklklore of Santa” and noted that in Pontic the following
vocatives were used to identify Georgians: «Kiovptoorc» - a Georgian man, «Kiovptoonoo«w
or «Kiovptooitoo» - described a Georgian woman, «I'kiovptooio» - described Georgia and
«Kiovptooitika» - Georgian language. Apparently, the above terms, conventional in the
Pontic, were influenced by the Turkish language. These terms come from Turkish Giirciiler

(Georgians), Gilirciice (Georgian language), Giircistan (Georgia) etc. In General, the Pontic
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Greek includes many other terms of Turkish etymology. After migration to Adjara, not only
similar terms, but also others, of different roots, were introduced into the language. That was
mainly due to the influence of the Georgian language. The Greeks residing in Batumi and

Kobuleti would often times use the terms:

«Kiptoio» or «<Katowdio» - Georgia (pronounced as: “Kirchia”, or “Katsodia”)

«Kiptooioo» or «Kato&Ba» - Georgian woman (pronounced as: “Kirchissa” or “Katsava”)
«Kiptoic» or «k&toog» - Georgian man (“Kirchis” or “Katsos”)

«Kiptoidikor» and Katoddwko» - Georgian language (“Kirchidika” or “Katsodika”).

It is certain, that the words: «Kiptoio», «Kiptooioo», «Kiptoig» and «Kiptoiduca» reveal
phonetical resemblance with the words mentioned by St. Athanasiadi, which have Turkish
origin. As for the words recorded by us, «Katowdio», «<KatodPo», «Ké&toog» and
«Katoddwa», the root of which is ,Katc“(a man), presumably, Greeks have formed it
through the borrowing of the Georgian word “Katsi”, as new terms to identify the Georgia,
Georgian language, and Georgians(males and females). The recorded resources give ground
to state that both versions have been in use by the Pontic Greeks migrated in Adjara,

however, the individual preference to the term use was optional.

History of Settlement in Adjara
The Greek historian Sokratis Angelidis, dwelling upon the Greek churches and
schools in various Georgian regions, categorized the history of Greek schools and churches in
the Adjara region into three periods:
1. The period of building and formation (1881-1922)
2. Soviet period (1922-1985)
3. Post Iron Curtain period 1985 to present).
As the historian would say, despite the classification starts from 1881 (as proved with
the formal documents reserved at the archives in Adjara), the first wave of Greek new
settlers arrived to this region from the Ottoman Empire in 1849. The process of the intense

migration of the Pontic Greeks started in 1878 and continued till 1920. By XX c. the number
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of Greeks in Adjara has increased drastically. They densely populated villages; however, they

used to mix with the local Georgians, thus forming the mixed ethnic groups.

Greeks used to settle in Batumi, as in the port city earlier, however, not many
emigrants populated the villages. The massive migration of the Greeks from the Asia Minor

in the Adjara villages started in the end of XIX, since 1881.

Remarkaly, most of the Greeks of the Pontic Greeks in Adjara came from Trabzon and
the surrounding regions, e.g. Santa (consisted of 7 villages), Surmena, and Ordu. This fact is
confirmed in the historical sources and in the folklore texts. Many of the recorded speakers
mentioned: «Epeic Xavtéteg eipeg, ol mammovdec Epovy dor Zavta Eoave» - “We came from
Santa, our predaccessors were from Santa”, «Tepetép dor] TpameCoVvta kai yopw xwpix
gpBave onv Atoapa» - “Our acestors arrived from Trabzon”, «IT) mémmog'y 6 mémmov do&
ZoVppeva €tove» - “My grand granddad was from Surmena”, «Oi Znpuevitc 1 Zovppevite
God Zovppeva Epbave kal (ivave 48K, ot xwpia ¢ Atoapac» - “Surmenians arrived from

Surmena and lived here, in the villages of Adjara” (private arch.)

It is not merely accidental, that the Pontic Greeks decided to head to Georgia in their
hardest period of life: the tight relations of the Pontic Greeks and Georgians had been built
during their cohabitation in Turkey. This precondition is also described by S. Athanasiadi in
his monograph, in which, writing about various nationalities, he pointed out the following
about Georgians: «['ewpytavol Bewpovvtav ol wpatdTepol amd GAoVC TOVC YVWOTOUC Kod
TOAD @AéAnvec» - “Georgians are distinguished among other nations for their amicable
attitude towards Greeks”. This phrase emphasizes on the warm disposal of the Pointic Greeks
towards Georgians. This explains the fact that during purges and persecution, they fled to
Georgia to find shelter. Another factor is the religious one, Orthodox Christianity, which is

the common ground of both nations.

Upon dislocation in Georgia, Georgians and Greeks built firm and amicable relations,
with mixed marriages. The Greeks, who were born and raised in Adjara would note: «Tour

KOA& €(nvape pe Tovg ATtoapAidec. ExOpoovve Tai welxape» - “We lived well with
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Adjarians, and had no differences”, «Znv Atocapa dvrav Epbave ol Popaiol, éydmeoav tov
téTOV, Eytvary ot pg Tovg Kiptoideg kai dpaéte ma ECrivarve Epopea kad eipnvik&. IToANol
o émoivave TG oikoyévelag kai dtwpa mod @Uyave onv EMNG&Sa, a0 omitia kad Té Toepiex
gpéxav on Kiptoideg»”(private arch.) — “When the Pointic Greeks settled here, they loved
the neighborhood, made friends with Georgians and lived peacefully and nicely. Many of the
marriages were mixed, and when they migrated back to Greece, they left their houses and

cemeteries to Georgians”.

As they pointed out, the Greeks who settled in Adjara, were distinguished among
other compatriots living elsewhere in Georgia, with their Greek language skills, kept up
traditions, higher level of education and culture. Shortly upon their settlement, Greeks
started to take care of the education of the future generation, building of the churches etc.
The paper describes in details the Greeks names of the villages: Akhalsheni, Dagva, Kvirike,
Chaisubani (Korolistavi), Achkva, as well as the surnames of the Greeks who lived there, and
the recorded stories, narrated by the speakers, which describe the histories of the church

building.

Speaking about the Greek diaspora in Batumi, it should be underlined that the Greeks
had already been here, whereas the surrounding villages were not inhabited by Greek
emmigrants. To be more precise, massive and periodic settlements of the Greeks in the
villages of Adjara started of the XIX century. Important events of the Pontifical Greek
patriotic activities are related to Batumi. In the beginning of the 20%* century Greek
newspapers were published in this black sea city: «Apyovavtg» (“Argonauts”), by St.Galinos
(Zr.ToAnvég), «EOvikn Apdoic» (“National action”) by P. Philippidi and «EAevBepog I1évtog»
(“Free Pontus”), which was published by Dr. T.Theophilactou (yiatpdc ©.0@gopuidxTov).
The newspaper “Free Pontus” was published twice a week in 1919-1920 and provided
important information about the processes taking place in Pontus. The office publishing the
newspaper was purchased by the Pontus National Council («To EOviké ovpfovAio tov
I16vTtov»). Its headquarters were located in Batumi. In addition to the newspaper, the books

needed for Greek schools were printed. In 1920, the newspaper was closed by the Turkish
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decision. It’'s known, that the newspaper “Free Pontus” played an important role in the

liberation struggle of the Pontus Greeks.

We can single out two groups of the Greeks living in Georgia: “Elinophinic”, i.e.
speaking Greek language and Turkish language speaking groups, “Urums”. On its behalf, the
Pontic dialect of Greek spoken in Georgia is not homogenious and it is characterized with
more or less variation around the regions. The Greeks who populated Adjara belonged to the
“Hellenophonic” group. As noted above, their speech varied with distinguishing lexical units
from the speech of the Greeks living elsewhere in Georgia. However, research of the
linguistic variation — is a different area of study, hence we do not intend to give detailed
analysis to it in the present paper.

It is interesting how the Pontic Greeks identified their spoken language: “The local
Hellenophonic population use one term to describe the Pontic dialect, its expressions and
variaties, used on the territory of modern Georgia, also for Greek language in general, called
“Romeyka”. Greeks living in Georgia also use the term “Pontiaka’ («n movtioxr yAddooo») for
the identification of their language. The latter identifies the Greek spoken in Georgia for the
Greeks living in Greece; this term is sporadically used next to “Ellinika”. It is recorded in the
speech of the Greek population of Georgia, especially among those who keep in touch with
Greece through their relatives living there, or who had been educated in Greek at the local

schools” — is noted in the book "Greeks in Georgia”.

One would frequently hear the phrases: «Epeic 0A Tépovpe popéika, 0 EANANVIK&
gtepay ol mammovdeg gpovv, yavevoupe, dua ki kahatoevovpe» (private arch.) — “We all

» o«

have a command of “Romeyka”, “Ellinika” was spoken by our granddads, we can understand

it, but we don’t speak it. “ - In the speech of the Greeks living in Adjara.

The Pontic dialect preserved in Georgia, due to the certain historical or cultural
conditions, noticeably altered from the other Greek dialects, and from the contemporary
spoken and literary Greek language. It is totally natural, because the Pontic dialect was being

developed mainly as a spoken variation, and in various historical and geographic
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environments, and its recording has been just started. Therefore, it was less influenced with
the literary language. The language of the Hellenophonic Greeks was mainly influenced by
the languages spoken in the surrounding regions: Georgian, Turkish, Armenian and Russian,
which is also a natural phenomenon. This influence is vividly reflected in the lexics (with
the adding of the Greek affixes to the borrowed terms). However, the influence of the
languages spoken in the neighbouring regions was also reflected on the phonetic structure of

the Pontic dialect.

This part of the work contains a lot of terminology that have been influenced by the ancient
Greek and Turkish languages in the Pontic dialect and in the Georgian language. There are also the

words that are common for Georgian and Greek languages and the Pontic dialect.

Chapter II
Traditional Family Folklore
Childhood and Youth Folklore

Child Birth and Child Care - Pontic Greeks believed that the birth of a child was one
of the most significant event of the life. They felt utmost responsibility towards the baby care
and child raising. An expecting mother would suppose herself obliged to keep the house in
good maintenance, in order not to give the guests who would come to visit the newborn a
cause for chitty-chat, and that they would see the house neat and tide. Also, the future
mother would prepare the baby clothing in advance, either she would sew them or would
get in temporary usage or as a gift. This would secure the baby with all the necessary items
for the first days. The pregnant woman was obliged to keep up a bunch of the rules. The
paper reflects the recollections, which build a perfect picture of the above described
phenomenon. It also makes available to learn about the popular tradition of congratulations
in Adjara with the childbirth, which means of popular medicine were applied to cure the

baby from illnesses, how the habit of foster-sibling was kept etc.
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Lullabies - Originating from the pagan cult rituals, lullabies are the chants which over
time turned into the function to sleep babies. Thus, Pontic mothers also would sing to their
babies to sleep. Conventionally, a baby would be laying in a cot made of a walnut, however,
some families, who could not afford the expensive cots, would make one by themselves and
hung it on a rope in the ceiling to swing. Such hanging cots were called «coAovt(dx»,

«goAaydto». The Pontic Greeks living in Adjara would call it «AaioTépar or «kovvivs.

Lullabuys were given various names in different parts of Greece, e.g. «xavaxioporo,
«VEVIAOMATOM,  «VIiavior, «vTvedTiké», however, the most widely used terms are
«wavaplopator»  or  «vavovpiopata», whereas the Pontic Greeks call it in their dialect

«Naviow, «v&vi», «\oAaio.

The Pontic Greek mothers would read a short prayer before putting the baby into the
cot: <'EAa, Xpioté W, xad Ilavayio» - “Come dear Christ and Holly Virgin” or «'EAa, XploTté
W, ’c o’ évoua X'l » - “Come dear Christ, thy be the name”, and would start swinging the cot
(«€xovvifay TO kOVViV», «EAKICav T AXioTépa»). As a rule, the lullaby would be preceded by
the longer melody, which would sooth the baby. This process was called «yoAéveopav )
Hwpi» or, “soothing a baby”. In our region a term «y&Aiaxopav» was coined to describe the
procedure. The crying baby would be soothed first by a feeder, dummy or lukhum, and as

soon as the baby stopped crying, a mother would start singing of a lullaby.

The text of the lullaby recorded by us was twice important because it is a rare folklore
material related to the Pontic Greeks living in Adjara and it makes available to compare one
particular text to another famous Pontic lullabies, to distinguish their common and
distinguishing features. Lullaby texts start with kind wishes to the newborn. The speakers
wished to ingrain into the babies that upon growing up, much will depend on him/her, and
thus it’s important to listen to whatever is advised by the elder generation, and to take into
consideration. Mostly the lullabies are expression of affection towards the baby, and asking

for reciprocal love. In the end (climax) mother advises the baby to learn about the positive
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and negative sides of life, to distinguish between evil and kind and promises that she would

be praying for his/her welfare.

«Névi,véovt TO pikpdv , odpt TEAL B0 pepdvel.

Ké&Anvoxta va mepvée, Epoppa va EEumvae

Kad OAovg va  xapoyeA&g, vévt, véviva...» (private arch.)

The Pontic Greeks overly chacaterized babies in their lullabies, using such phrases as
‘Tiny”, “royal twig”, “my bird”, “my lamb”, “my prince”, “my swallow”, “my pigeon”, “my
sweet bird”, “sweet/sugary child”, “my beloved offspring”(«pxpitomov», «BaoAikdv
KA@VAPLY», «TTOVAL W'», «TTOVAOTION'», «GpVi W'», «BpvOTON'», «BATIAOTOVAO», «T'andovaxt
poD», «mTePLoTEPAKL HOD», «TMOLAL W  YAUKUTOIKOV», <«TEKVOV  (OXOXPWOUEVOV», «TEKVOV
ayamnuévov») etc. As for the couple of phrases popularly used in everyday speech, «ytaf3pl
W» and «piCax W», which are referred to in the lullabies as well, they are translated as
“lovely”, and their literal meaning is very different: «yiafp( p’» — means “my successor”, and
«piCot W»(“my root”), However, as noted above, they are used to express affection mainly

towards kids). In the speech of the Pontic Greeks in Adjara used both terms equally.

While putting to sleep, the Pontic mother would sing to the child a peaceful, pleasant
sleep, and that frank wish is expressed in the emphatic wording: «KaAdv bmvov va éeic,
movAl i | (“Have a nice sleep, my bird!”), <O dmvo o’ va &v pehdmov xad yAvkov, yafpl '
(“Your sleep be honey and jam’, my lovely!”), «N&vt ovg OV Tovpvéy, plla Wl» (Private

arch.) — “Sleep you till the early morning’, lovely!” etc.

Whenever a grandmother sings for the grandchild, the kind wishes are followed with
blessings. However, we recorded a lullaby which is mostly nostalgic and differs from the

famous Pontic grandmothers’ lullabies.

Beyond lullabies, the Pontic mother would sing to a child the songs with absolutely
different form and content, called as «Td Toxtapiopata» or «toavtiviopyata». Those were
short rhymed songs which were instantly versed and aimed to soothe a newly woken up
baby, to distract from crying or to amuse. The songs were named as «tapvapiopata,
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Kavakiopata, Tavtadioparor, and were sung once the baby could start walking steadily.
The Pontic Greek population of the Adjarian villages would term the songs as «Ta
TavTaviypoator (tantanighms), and the process of singing as «Tavtéviypa ™ popi» (baby

tantanighma).

The Pontic Greek tantanighms can be justuposed to the Georgian amusing songs, and
since together with the lullabies they made the first poetic and melodic verses heard in early

life, definitely they played an important role in the process of bringing up a child.

Evil eye and prayers - Each mother thought it necessary to protect a baby from an evil
eye, therefore, they used to hang a special amulet («®DvAoaxtiplov», «PvAaxToVv») on the cot.
The terms «PvAaxtplov» and «®PvhayTév» are translated as “protectors”. The Pontic Greeks
chose the terms to accurately identify the protecting function of the amulet from all evil, in

this particular case, from the evil eye.

The evil eye affect is mentioned in the Pontic dialects with the term «pu&tioxporyv»,
«paTioopay» or «Oppatiaopay» and its magic power is best described by the folk expression

«AB&pa kaTaomdY’ T OppéT ‘v aT» — “His/her eye can break the stones®.

The prayers are especially important folklore material because they are hard to get:
the prayers are part of the secret knowledge, the prayer practitionersare afraid that if they
produce the texts out loud the words may lose the magic force they possess; therefore, they

are trying to murmur or whisper while praying:

«Mdri, p&tt 10 (nAevtdpt, Vo TOG X&OE, dpikov TO Toudt,
Mn) otevoxwpevelg O Taudi. ..
drovoe, pTovoe SidPoAoc, va Tac Ppiokeaat GAAOD.

TO pati’ ¢ v méet onyv TETP, va Téel 0TO O18EPOV VIO KPATA® OTO XXepl ' Kai o
doxnua o pépla.

Ta pdopac SAa kAelopéva 0’ to T{pIoV oTaVPOV...» (private arch.)
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Moreover, the knowledge would go to a reliable and respectful person; It would often
involve a prior selection process. The preyers against bad eye often resulted in positive
outcome; therefore these procedures were often applied among the Pontic Greeks living in
Adjara. The paper illustrates patterns of the prayers and related expressions, as well as the

retuals against the bad eye affect.

Child speech - The Pontic Greek dialect contains some noteworthy patterns of child
speech. At the earliest stage of development, when children are unaware of the fact, that all
the items have already been named, they give names to the things or phenomena according
to the situation of use (frequently, with an incorrect word order): «BwPdv» (a child),
«Aehéxa (a hand), «AoA&» (lullabie), «Mdéuwia» (kisses), «Map» (food), «Mmov» (water),

«Kovti-kovT» (a dog), «Pupi» (a cat) etc.

It is not ruled out, that this or that word might identify not a particular item, but a
group of similar items. The paper gives rich illustrations of lexical units expressing affection

and love of the children.

Games - As the kids of all walks and of all nations, children Pontic Greeks used to
play a lot various kinds of games, in small teams, or in pairs. They used a term «maiyvoa»,

rarely using «1 adn» or «T0 TAE{HOV».

Because of the dearth of the toys, the Pontic kids would think about the games or
would amuse themselves with the games learnt from the predaccessors («t0 kaxpvodt(’, «Tdl
oTT(TCAG», «TO «TIPON'», «EPIpov», «Td T&ToUVT{aC» TO «dpOipéTokar) which they would find
marvelous for their daily plays, also, the games would bring the kids closer, they would make
friends, and socialize in general (it definitely played a major role to turn the childhood an

unforgettable period of life).

Christening - Traditionally to Greeks, a newborn should have been christened by the
40™ day of birth. It was perceived surprising unless a baby remained unchristened aftermath

for some reason.
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As a rule, a godparent («1] de€apévn»- godmother and «6 de€&pevov»- godfather) had
been the best man or a maid at the wedding. Asking for christening had also a ritual of its
right: sending of the so called Lambada («1} Aauméda»), i.e. a larger candle, which would be
sent to the future godparent. A Lambada would be decorated with a red (or any colorful lace
around. One could not decline the request of Christening, and was presumed as a signal of

distress for the candidate of christening.

During the Soviets, christening of the Pontic Greeks in Adjara used to occur secretly,
because people feared that might be followed with repressions and other negative
consequences. Most of the speakers have confirmed in our recording, that they used to
christen their children at Batumi St. Nicholas Church, however, they sometimes would
invite a priest over to christen their children in strict secrecy. <Epév od xpued ép&emmoav
ME 00 omT ol ovyyevic, yati 0 mwamac M ki M Oela qu Erove « TOAev TWhPTI» KA
@ofovrovoayv va un Aéyve kai v un tovg SitcdEovv don méptia. Avpovuan koA&, TG Epbev

0 TOTA&C 00 TepéTePOV TO OTIT Kad P B&@Tnoev»( private arch.)- said Mr. I.Venetikidis.

Giving Names and Nicknames - The Pontic Greeks used to name their successors
conventional names of their predecessors; their elder child would be given grandmother’s or
grandfather’s name, based on their gender. Professor Nikolaos Masmanidis, representative of
the Adjara Pontic Greeks said that: “The Greeks who lived in Adjara would mostly give their
children Christian names, while in other regions (e.g. in Tsalka), they would give their
children old Greeks names” («Z1jv Atoapa meplodv €detvav Xplotiavik& dvopata od moudid,
ot Ao pépn me Kiptoiag (onyv Todhka) efyav moA& apyaioc EN\nvik& ovoparor (private

arch).

Hence, the Greeks who migrated in that part of Georgia often name the males as
Iorghos (George), Dimitrios, Nicholaos, Pavlos, Petros, Johannis, Mikhail, Konstantinos
(Tedpyrog, Anurtplog, NikdAaog, ITavAog, ITétpoc, Iwdvvng, MnxoamA, Kovotavtivog) etc.
the most frequently given names to females were Maria, Hellen, Olgha, Despina, Sophia

(Mopia, EAévn, OAya, Aéomova, Zogia) etc.
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The tradition of giving children Christian names emphasized their belief in God and
respect to the customs of the predaccessors. It should be noted that in Adjara theyr would
often name children with antic names (Oddisseus, Temistokle, Acquilles, Iraklis, Dioniss,

Sophoklis, Aristotle, Euripid etc.

As for the nicknames, they were given for the specific features, physical or mental
characteristics, sometimes; giving nicknames might be precaunditioned by the manner of
their different type of dressing. Sometimes nicknames were given for the individual habits.
The word nickname 1is expressed in the contemporary Greek with the terms
«apaToovKAlo» and «Tapvopov», and in the Pontic dialect with «ta mpoooveide». The
female nicknames often times would be formed from their husband’s names, with the Slavic
suffix “&Bo” in the final position («Aloyd&Boa», Iloytatl&Bo» «Zovpvatl&Bor). Many of the
nicknames were given under the influence of the Turkish language («Apxitotvoy,
«ZIATOVpO», «ZavTovpTte», «Teviél»). The surnames of the Greeks who lived in Adjara
frequently turned into their nicknames. The most special condition is that some surnames
used to change totally. This is transparent in the list of the surnames below, given by A.
Stavrianidi: ABavaoiddne — Kalavt(avt (Athanasiadis — Kazanchand), AeAtytavvidng —
Twévt (Deligiannidis — Tikand), Eovtividn - KooxopAij(Ksandinidis — Koskorli),
Moavpomoviog — Zixavt, Kapayiopte(Mavropoulos — Shiakhand, Karagiorz), Maxpidng —
XotCywdp (Makridis — Khadjigior), MnxomAidne — Kax&vt(Michailidis — Kakand), Zappidng
— ZaPoyAavt, KeooyAdvt(Savvidis — Savogland, Kesogland), XafovAidne — ToevikAdvr,
ITamoAéo (Savoulidis — Tsenikland, Papoleo), ITi\idne — IToAtédc (Pilikidis — Paltas)
Ipappatikdémovroc — Zimédvt(Grammatikopoulos — Shipand) ITamadémovAog — Iamaddvt

(Papadopoulos — Papadand), Icwoneidnc —IoovgpoyA&vt(losifidis — Isoufogland) etc.

Child Raising - Human development into an individual starts from the early
childhood; The stable roots will result in a good fruit — the Pontic speakers believe, saying “A

good bird chirps from the egg” - «<T0 KoAOV 10 TOVALY GG T POV K&V keAaidel.»
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The Pontic Greeks would instruct their children with the important, but unwritten
guidelines. They believed that if children were good listeners, they would get the desired
results. Therefore, they used to instruct their offsprings in the proper time, teaching them
affection of Our Lord, respect towards the elder people, moderate speaking, overcoming of
the shyness, symmetrical power and solidarity, carefulness: <ABovAa 1] ®eod 10 PVUANOV ki
Aadioxetaw, «IIavta kaveic va AoyapidCetl t¢i peydovg!, «AvBpwmoc dypdupatog, VAoV
ameréxetovr, «Oha 0 PO Evav elvawr etc. The Pontic Greeks raised distinguished

generations over years.

Wedding Customs, Traditions and Folklore

Wedding was supposed by the Pontic Greeks as an event of special important. This
tradition remains actual up to present, which is well proved by the versatility of the rituals
associated with the wedding. Most of them are reflected in the folklore of the Pontic Greeks.

This step is considered by the Church as an act of commitment and one of the Seven
Secrets of the Sacred Church. This belief became a turning point for the Pontic Greek
females and males to wed with the Church ceremony and to follow in strict precision all the
ceremonies. Wedding was expressed with the term “xapd&v”, translated as joy. Hence, it is
apparent how their joy was great in regards of starting a new Christian family and how great

were their expectations of living a full life.

One of the traditions, which the Pontic Greeks used to follow, was known as «T0
Yohd@epayv», and in Adjara domiciled Greeks would call it «podagpiov», Both terms identify
setting up a couple. It was a tradition followed faithfully by the Greeks living in Adjara.
After the (oftentimes) parents of the groom and sometimes the groom himself would like a
bride-to-be, they would dispatch a middle person to the family to learn whether or not the
family was ready to continue the wedding negotiation. The role of a middle person (7
mpoeviitpa), was played either by the close person to the groom’s family, or a neighbor.
Provided they received a positive response, the traditional determiner of the fact would be -

«Extnoev ato», translated literally as “He built it”, identifying that the middle person struck
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the deal. However, if the parents of the bride were not positive about the wedding, the
groom would even kidnap her («oUpoipo»). The public events such as wedding, funeral or
collective labour were the places where the young people had an opportunity of meeting
young ladies. It was a direct process of liking each other. Nonetheless, there used to be cases
when two, absolutely unfamiliar to each other individuals, were wedded. Over time, that
was doomed for oblivion, though. After the interested party (the groom’s family) would
receive approval on behalf of the bride’s folks, which meant next week engagement and the
related chores. The Pontic Greeks would call it as «covu&d, covpddepav or onudad» i.e.
engagement. The groom, accompanied by the parents and relatives, would head to the bride’s
place to give her the engagement ring and other presents. 8 days earlier the wedding,
traditionally occurred «Aoyémappav» (“giving one’s a word, promise”). This ritual was
familiar in Adjara as «Aoyoxoéynuov» - (literal translation: “cutting a word”) family members
of the groom, (father, uncle, the best man of the groom) would visit the bride’s family to
promise that everything would be ready for the wedding next week. This ritual ended up

with a short family feast.

The bride (vOge), would prepare for the wedding as meticulously as the groom
(yourpov). The tradition of the visit to the bride’s family and taking her to the new family
was called in Adjara as «vup@émappav», while the common and widespread term was
«u@OTOpUOV», literally translated as ‘bring home the bride’. This ritual would start with a
festive ceremony of walking from the groom’s house to the bride’s, accompanied with music
and dances. The merry-makers were mostly friends and the best man of the groom. Once the
merry-makers would reach the bride’s house, the hosts would stretch a rope in front of the
gates «tpafovoav okiviv», and the groom did not have the right to enter the bride’s house
until the best man would “buy a hen”. This tradition was called as “buying a hen” - «1] ayop&
Th¢ xoood&pac». At the final stage of the wedding, the groom’s family would set a table, on
the basis of the shared expenses by the bride’s and the groom’s families. The wedding table
would be full of traditional food to the Pontic Greeks; however they added Georgian food as

well. Many of the Georgian food names are kept unchanged in theuir vocabulary, e.g. «Ta
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xatoamovpla» (khachapuri), «td To&vtio» (chadi —corn bread, «td coaooAixio»(mtsvadi —
steiks), and many more. Out thesis describes two very interesting wedding traditions,

«Tapondepav» and «KoooaporAépuov», recorded by Professor N. Masmaidi.

For the Pontic Greeks, the wedding represented not only a community act but also
had the significance of the unification of the families; the most importantly, it was an act
blessed by the Church. Therefore, they treated the wedding procedures with great respect
and tried to keep up the traditions of their predecessors. As for the mixed weddings with the
locals, those were not rare, and emphasized on the common spirit and kinship of the two

nations.
Mourning Customs, Traditions and Folklore

The Pontic Greeks would keep many customary habits to hold the ceremony properly
in case of death. They supposed the farewell ceremony as the last ever chance to respect and

honor the beloved passed away person.

The Pontic Greeks living in Adjara kept the passed away person for 6-7 days at home,
during that time they would notify the closest people and the relatives living far away, while
they would get prepared for the funeral rituals. The relatives and the close people would stay

vigil overnight at the coffin, and that was the “vigilance custom” («T0 pévaypov»).

A day earlier the funeral («t0 Aelpaxvov»), the family members would gather in the
evening and watch silently the cooking of «t0 xavovw», or sweet wheat meal. A person with
the special skills of cooking this particular meal would be invited over, in most of the cases,

this would be a kin of the family.

The sweet wheat meal - “To Kanoni” («t0 xavévi») would be topped with the nuts and
walnuts, wheat grains dipped in the coffee syrup. A form of a cross would be given the top of
Kanoni, with the first and the last letters of the name of a passed away person. Traditionally,

the end of the cross on the top of Kanoni was open, it was cooked for the wake or for the
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forty days («Za oepd&vtar), and it meant that the soul of the dead person was still on the

earth.

The Pontic Greeks traditionally would cry over the passed away person, with the high
pitch, and they mostly voiced reproaches towards the person for leaving forever the beloved
ones. Other traditions related to the funeral included dressing the doomed person in the
new clothes, putting the favorite things into the coffin and cutting a small piece of the cloth

to keep in the family. In case of the illness of a family member, they used to burn it.

During the period of living in Adjara, the Pontic Greeks got to love the place so much,

that they would leave their will to their offspring to burry them here:

«Av amof&vw, 0&te pg on Kovpikag ta tagpia,

(“If I die, burry me on the Kvirike cemetery,”)

Ac mlve K’€pXOoVTaV TO TOVAIX, &PTve PE TO Kepion

(“My children will come to visit and lit the candle”) (private arch).

After burial, a wake would be held where the guests were treated with the lent food.
E.Kourtidis recollected, that the Pontic Greeks would bid farewell to the dead person with
the following words: «KoAdv ITapddeioov!» (“have good paradise”), «EAappd t0 xcoporal»
(“soft so0il”), «Awwvia 1| pviun!» (“eternal commemoration”), «N'ayt&{ xai va popt&C 1
YYric’l» (“be your soul blessed with chrism”), «N’ dvam&ovvtav @ otovdac’l» (“rest your

bones in peace”) etc.

Another important custom was a rapid wrap up of the wake table, with just a couple of
toasts. To refer to the same source, there were customary toasts, including the obligatory
“forgiveness”, “to the blessing of the family members”, “to the relatives and the future
generations”. Sometimes, the last couple of toasts were produced jointly and he wake table

to honor the deceased person would be ended. After 40 days and after a year people would

also perform the ritual of commemoration with the set table. The difference was the cross on
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the top of Kanoni, which would be of common form to symbolize the soul that has found

peace in the heaven.

Household-Family, Patriotic and Romance Verses and Songs

Popular songs have a distinct place in the study of the Pontic Greeks folklore and this
is not surprising. Folk songs along with the traditional dances were part of the folklore
resources that the Pontic nation handed down to the coming generations that has been kept
to present with great care. The texts of the songs and the dances best reflect the mindset and
attitude of the Pontic people, the joyful or sad events and emotions that follow them on daily
basis. Many of the songs are performed by individual singers, however, there are songs
performed by a chorus, dance songs, the songs sung when taking meal. As for the popular
songs, their content is versatile, containing fables, lullabies, historical, wedding ceremony-
related, Acritic, mournful, baby-songs, songs related to work etc. which are especially
popular because of containing the nostalgic elements after the life in migration, national

pain. Those songs remain in the memories of the Pontic Greeks.

In Pontic dialect the word “song’ is expressed as «Tpaywdia», in translcription —
“traghodia”, what in Greek is translated as “tragedy” — which is not accidental — the Pontic
songs are imbued with the tragic history and the drama of their life. However, they used to
bear all despairs with dignity; It is mostly merit of the family women, as bulwarks and
inspirers.

One of the most popular and widespread songs, “The Bridge of Trikha” — «TH Tpixac
16 yeUp» is about a woman, who is accountable for her duties and responsibilities towards
the community, and commits herself to save it. The song is based on the myth about the
Trikha bridge, located at the 18 km distamce from Trabzon, on the motorway of Trabzon-
Erzerum, which got destroyed every night without any reason. As people could not identify
what caused its overnight ruining, and the only way out was bringing of a human victim, the
constructor has to make a hard decision: he cannot give up his parents, siblings and children,

and the only alternative victim is his wife. She bears her cross calmly and with dignity. She
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remains fearless, bringing herself as a victim for building a stronger bridge and wishing her
community welfare, she only worries about her baby in the cot, and who will soon become
orphaned. The “Trikha Bridge’ was so popular among the Pontic Greeks living in Adjara, that
they used to stage plays on its motives, e.g. in the village of Akhalsheni, by the Greeks

theatre troupe.

The Pontic Greeks often verbalized patriotic verses, with nostalgic overtones, e.g. the

texts still sung by the Greeks from the Sanda area, which we recorded during the fieldwork.
«ZAVTA, ZAVTA, ZAVTA, ZAVTX KAl TEPOV 1) TaTpidat.
“Santa, Santa, Santa, Santa, it is my homeland,
"Evtovd téoa xpovadv, kany nuépav x’elda.
I have aged, though my life is sad,
2avTéTEG OKVA'LIOG elpat,  kavévay ki oovpadt.
I am a soldier from Santa (here called a bastard) but I don’t fear anyone,
2 ZovpeAd on IT&vayid Ba mdw otegovodpa.
I will get married at the Sumela Monastery.” (private arch.)

Despite the songs were sung mainly at the festivals and holidays, those were sad and
tragic ones. The sad content actually describes the tragic moments of the Pontic people life.
Migration, abandoning of the homeland, aging and coming closer to the end of life, - there
are various similar topics narrated in the stanzas of the verses which go from generation to
generation of the emigrated Greeks. N.Masmanidis family archives keep many, as such

rhymed lines:

«ITovAomo, x’ eveomtdAa o€ K'eyw o1 Cevnria,
“My child, I have not forgotten about you while being in the foreign lands,

B0 derve oag kod Taw, B kael 1 kapdia.
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My heart burns, leaving you forever,
[IndaPaived ta poyxio kai OAax T xwpiak,
I will go visit the mountains, villages
onfuepa Amoxoplyovpat Goepd Té oVAio.

I will say farewell to my beloved home and yard” (private arch.) and the others.

Chapter III
Household — Calendar and Religious Folklore

Times of the Year

A year is described in the dialect of Greeks with the terms «Etog» or «Xpdvog» and
use of both is related to special cases. To express their wish, or to bless someone, the Pontic
Greeks would use a term “Etoc’, which is well seen in the expressions «IIoA\& T €m!» and
«Ei¢c &t moM\&!». Both exclamatory phrases have the similar meaning, translated as ‘many
years! Though, the added «Xpdévoc» - another word defining a year, is normally used, as
proved in the expression: «X’ moA& xpdvouc!» However, the term «Xpdvoc» was used
elsewhere to identify time, or long period, as in the expression below: «Hpépa xp6vog» (day,

year) i.e. “the day dragged/stretched as long as a year”.

The Pontic Greeks in Adjara would express their blessing through a phrase - «IToAA&
Xpova kai koA&!», which meant “wish you many good years”. However, it was an alternative
for another phrase - «OAya xpova kai kaAé» (.few and good years! ) - Which meant that
the speaker wished the addressee life without torture and sadness, though short, but happy.

Apparently, the lifetime wisdom is enshrined in both phrases.

The Pontic Greeks’ philosophical perception of life and their attitude towards
various issues is transparent through everyday speech and the fixed expressions which are

full of common sense. To focus on some, there are phrases describing times of year, which
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are numerous — “Years come and years go”, “A bad year will go but not a bad person”, i.e. a
year may change, but not a year’, “What an educated person can do in a day, a fool cannot

accomplish in a year” etc.

As for the names for the times of year, there are certain nuances and subtle
differences worth attention, which hold true not only for the Greek language, but also differ
from the names recorded in the folklore of the Pontic Greeks. Details about it will be given

below while surveying each time of year.

In the contemporary Greek, the spring time is expressed by the term «Avoi€ny. In the
Pontic Greek dialect, the same word «Avoirn» expresses the time of year. However, the
Ellinophonic Greeks living in Adjara mention spring more frequently as the “first spring”,
«IIpewté&voiEn» and explain this phenomenon with their opinion, that “initially it is time for

the first spring” and then “their spring”.

Coming of spring time brought along great joy for the people. The Greeks who
migrated in Adjara used famous expressions about spring: ‘Spring does not come by chirping
of one bird’, “A bird’s chirp cannot usher spring”, “Flipping of wings by a bird does not brng
along spring”. The latter corresponds to the Georgian proverb “Chrip of a swallow does not
bring along the spring”. The proverb is inscribed on the antique vase dating back VI ¢ BC.

The paper gives sundry of examples reflecting memories about the spring works in Adjara.

The Pontic dialect shows similarity to the contemporary Greek («Kooxaipw) to
describe summer («Kohoxaiptc»). The word «Kohokaipte» means “good times” and it is
assumed, that name in Pontic identified good weather conditions, characterized to summer
time. The population of Giresun, Unye, Trabzon, called «6 Kohoxaipnc», «Kohoxaipte,

«Kohoxaiptv» or «<Kadokaip» etc.

However, as mentioned above, the Greeks migrated in Adjara did not adopt that
term and gave another term to summer: «Avownv». Beginning of summer signaled start of

the works in the tea plantations. That was hard and painstaking work, obligatory for all the
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members of the family, without age and gender distinction, as proved by the recorded
speeches. «T0 meplooov €ueic o0 Tepétepax T@ vedTTa €0épefape Todx. Xwplc Todt xi
Qprivvave HOC MKPK, Hop&, ON, ON €oépefape Todua.... TV mpwtdvolny xec éoépePopie ™
1ot TO oTOpIx Kemekel Epxivape TO ofpepa ™ toai ...TO Todt elxave od xwpiaw AxoAadv,
Kovpwka, Téxofa, Atoxopa, oov Todkov, 0o ToetoyAaovp, 00 Otoyapovp... Ot tepetép

o’OAa T xwpla Eoépevay atd»( private arch).

Autumn (contemporary Greek: «®0ivoTwpo»), the equivalent for which is the term
«MobBo6mwpov» in the Pontic Greeks dialect. Most of the Adjara Greek population (like the
Greeks from Sanda) identified summer with this term; however, there were different terms
too: the Greeks who migrated from the Ordu area called it «pe8dmwpov», and those who

migrated from Surma - «peBomcdpiv». It is clear, that these terms did not differ too much.

Autumn was known as a rainy, nasty season, which was reflected in the lines -
«KatéPpexoc, xovéPpexoc, mavta kakokalpio» - translated as “Rainy, snowy, always with
bad weather”. There is one folk expression related to autumn that seems interesting, as it
raises the problem of mother-in-law and daughter-in-law statuses and relations. In
particular, mother-in-laws in Adjara would say: «T1v mpotavoun 6 fiAov ¢ &v ) vOpeo-
(W kod ™ pefdTpvry — ™ moudio-w’» (“Let the spring son be for my daughter-in-law, and
the autumn sun for my son!“). In Pontic literature there is a saying: «Tod Mapt( TAwov dg

ket ™) vOe W xod T ATPA-TI) Oayatépa r'l»

Beginning of autumn was associated in Adjara with the citrus season, and to an end to
the summer agricultural works. Besides, the fishing season would start along the Georgian
Black Sea shores, and the Greeks would start fishing for their favorite and affordable food —
anchovy. The Greeks living here would either fry, or stew it, or would salt it slightly with
rough salt, laurel leave and a pinch of black pepper, to preserve it through winter. The
Greeks loved anchovy so much, that they introduced the word in everyday speech to
describe unpleasant situations, e.g. expressions like ‘bad news like anchovy with the heads’;

Moreover, they would often chant some rhymed folk texts.
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Winter (contemporary Greek term «Xeiucovag») was conceptualized with two terms:
«Xelpnwyxkov» and «Zelpoykdvr», the Pontic Greeks and the local population in the region

would use both in their speech.

There is an interesting phenomenon related to the times of year: the surnames of the
Greeks who emigrated to Adjara have roots with the dominant semes of winter and snow, as
in the surnames — Xévovug, Xiovidng, Xelpwvidne, Kakoowidne etc. The above mentioned
initial two surnames Xévouvc o Xiovidénc have the semes meaning «xov» (snow),
consequently, these surnames are translated into Georgian as Tovlidze (wordbuilding rules:
root — snow plus suffix —dze, identifying a son in Georgian), while Xepcwviéne and
Koxoowidne originate from the word «xeipdvag»- winter and represent a direct
correspondent to the surname in Georgian — Zamtaradze out of the word “zamtari”- winter.
As far as winter and snow are intertwined concepts, the popular opinion goes that these
surnames are related ones to each other; Definitely, the use of semes that came from those
winter concepts were not accidental too, as well as the fact that such surnames were

numeral.

The Pontic Greeks would expect this time of year with great care and with a lot of
preparations, starting it out much earlier because of the severe winter. They would use salted
khamsa fish. They would make a lot of preservations for winter, e.g. kuruti, dried cottage
cheese, salted butter etc. They would also cook soup chorba, and often times drink tea

(mainly black tea).

While talking about the Pontic Greeks and their cuisine, it should be emphasized that
it was distinguished for the food cooked from vegetables and the dairies. It is explained by
the situation that the Pontic Greeks could afford only those products. However, their
cooking included various kinds of meals and was rich in option, which made it easy to
sustain themselves without the less affordable meat courses. It made their period of keeping

fast easier.
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Hence, the examples above give is the ground to represent the names of the times of
year in the Pontic dialect and the lexical differences, and also depict the attitude of the
Pontic Greeks to each of them and the related customs and habits, which helped us to better

understand their worldview.
12 Months of the Year

Calendar and Religious Holidays

Contemporary Greek and Georgian months had names with the Latin origin, as many
of the other languages, while the dialect of the Pontic Greeks contained different terms for
the twelve month of a year. As far as the difference of these terms stands out among others

in the language, it is worthwhile to dwell upon the lexics related to the calendar.

The first month of a year is named as «Ilavovéptoc» (“lanuarios” from Latin “lanuarius”)
in the contemporary Greek, just as in Georgian [ianvari] while the Pontic Greeks call it
«Kohavtépte» - which makes it apparent, that this term was related to the “Kalanda

tradition” and thus emphasized on the importance of the tradition.

“Kalanda Speech” was also adopted in the repertoire of other holidays, but according to
the habit, it was performed mostly at New Year, Christmas, Christening. Kalanda (x&Aavta)
was a chant message related to the particular Orthodox Christian holidays, which was
performed by a team of the volunteers, mainly by children. In various other parts of Greece
and in Ponto as well, after migration to Adjara, this tradition was continued. Those who
heard the Kalanda chants would give to the singers coins or sweets, to get blessing of the

family from them and get them visit the family next year.

The Kalanda recorded has much in common with the Pontic Kalanda texts. The
addressees of blessing and kind wishes are the family members (both elder and young
members); Also, St. Basil (O Méyoac BaoiAng — Great Basil) was mentioned as a person, who,

along with the family members, allows the guests enter the house.
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«Apxnc unvi&e Kai apxrc xpovog, Bploxovuec onv oA oob,

Earlier this month, earlier this month, we are in your yard,
‘Epée o1 omitic £yyev pac 0 Méyag 6 BaoiAng...(private arch.)
St. Basil brought us to your house and yard...”)

The above mentioned New Year Kalanda text demonstrates how much the Pontic
Greeks, migrated in Adjara appreciated health and long, joyful life. They also paid attention
to the importance of peace in the family and in the state; therefore, we hear an address to the

listener, to be grateful for all to the passed year.

«TO mepaouévov TO Xpovov Vil Aée EVXAPLOT,

Let us all express gratitude to the passed year,

oAl paCit pag va ervad avaylo xaid 0 Xplotov! (private arch.)

Holly Virgin and Christ were with us again!

One more Kalanda text was introduced by V. Mavropulo, who, as he said, chanted it at
the eve of New Year, 13% January with his friends:

<Apx1y Kéhavta xad dpyxr) tod xpdvov, Epbav Td TOOPToOTOVAIK OV TOPTA.

“Kalanda starts, the year starts, kids have come to your door,

Av dvolelg pac koA& v eloat xad Gv K’ dvolelg o koA& va eloau!».

If you open, let you be well, if you don’t, stay well as well!” (private arch.)

Kalanda chants were performed by the phrases «Xpévia moA& mévta xod TOD
xpovouvl» (‘To many coming years, to the next year!’). It meant the wish of the Kalanda
chanter to wish the family good luck for many coming years and to visit them. In the end of
the so called Akhalsheni Kalanda’ V. Muratidu added blessing «Etn moAAé&», which means
‘wish you many coming years’. However, V. Mavropulo used a different blessing form «X’ ém
TOMG& va Cel 6 olkog!» - ‘Let this house live many years’. It is apparent that all the three

examples have the same essence: to bless.
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As for the New Year related other Greek traditions, in the morning of the New Year, as
a rule, all the families were visited by a family member or an outsider, a first-footer (mainly
kids) who, as the elders of the family believed, ‘have good first-foot’, «&xve wkoAdv
modapwdv». The first-footer traditional would hold an icon, most frequently, St. George’s

icon, because the Pontic Greeks treated St. George with special affection and respect.

Christmas was celebrated in Pontos on 25® December, whereas in Adjara the Pontic
Greeks would celebrate Christmas on 7 January, in line with the Georgia church calendar,
On the Christmas eve the kids would start saying Christmas Kalanda, which started from the
Merry Christmas wishes, as in case of New Year Kalanda. There too, the head of the family

was asked for gifts by the family members:

«EpBav ) Xptotov T0 moAudpa Here came the young guys sent by Christ,
kai OnpiC’ve 10 voukokvpny, chanting to the father of the family,
Nowoxvpnu’ xai facéa, Father of the family and my King,

8¢ ¢ oo TapéC xi €Aa ¢ onv mépTay, You please go to the shelves and then come to
the door,

Aog pac obPag koi Ae@Tokdpa Give us percimon and nuts,
Ki av avol’elc pag, xapav 'c ony mépta o'» If you open the door, happiness to your home!

A housewife, having heard the Kalanda chant (just right as in case of the New Year

Kalanda), had to give generous presents to the children — small change, fruit, candies etc.

The tradition of New Year and Christmas Kalanda chant is also associated with the
«Td Mopoyépio» - a custom which is necessary to pay attention to the so called “Momogeria
custom”. This New Year tradition was kept by the Pontic Greeks in 8 villages who lived in
the south Greece after migration from Trabzon «TpameCoVvto» in 1923. In December 2016
UNESCO enlisted it in the world heritage list. The tradition of Momogeria was very popular

in Adjara, and it is best described as a Kalanda chant and bagging for gifts or money by a
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group of masked and dressed in special disguising clothing, which could involve both old and

young people.

Each 19% January was supposed to be the great date of christening water — the Pontic
Greeks used to celebrate this day during their migration period in Georgia. -«®cTipaV» - as
the Greeks from Trabzon, Sanda, Ordu called it, and «®oTiopo» as the Greeks from
Surmena, Amisos and others named it. They celebrated the day because it was the day of

Christening of our Lord, and the water was blessed.

The day of Baptism, the kids would chant Kalanda since morning. It was a ‘Baptism

Kalanda’:

«Zoov Topdav 6 métapov ovpavdv Evoi(y)ev

“The sky opened on the river of Jordan

Kad TAepad¢ &uov TOvAlv ¢ 00V XploTtov ekatrifev»
And St. fire discended upn Christ as a bird”.

On the Baptism holiday, after the consecration of water, the holy water («To
aylaxopévov vepdv») was taken home and sprinkled to each corner of the home. Besides, the
holy water should have been drunk by everyone in the family, and then it was kept in a
small jar at the corner of the icons «g0 oixovootdc». The left water was kept during the year

in that place and was taken in case of illness for quick recuperation.

The Christening festival ended the 12 days period between Christmas and Baptism,
which the Pontic Greeks called as «Ta Kohavtég@omto» and encapsulated two terms into it:
«K&havtor (Kalanda) and «®oto» (Baptism); while in the contemporary Greek this period

was called as «<Awdexanuepo» - which meant twelve days.

February is in Greek «®efpovdploc» (“Fevruarios”) i.e. the name of the second month
of a calendar year is related to the Roman mythology in Georgian and Greek, in particular, to

the God Februs. However, the Pontic Greeks call February as <O Kovvrovpow» (rough,
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unsteady), or Aewptoc (lacking, deficient) and say: <O Kovvrovpov &v’ Aetpdg, modediCw 10

Xplotd o’'» -“February is a lacking month, by Christ”.

In February, the Pontic Greeks celebrated St.Vlass Holiday (T. Ae-Zapéx), and strictly
observed the rules, in order not to incur anything bad («Capéa» means bent), they would be
as careful about the wedding in February, because 29 days in February was seen as something

that migh invite evil.

March - «Mdptiog» (“Martios”), the third day of the calendar year, got its name from
the Romans god of war, Mars, as a sign of respect to it. The Pontic dialect made an

insiginificant to it: «O M&pTc».

The expressions related to March exist in abundance: the Pontic Greeks reflected their
attitude towards this unstable month in full in their dialect. The popular opinion about
March is that it is has a nasty and unpredictable character. Therefore, many of the
expressions have reflected this disposition. The term March built another word
«Maptebkovpar» - which means “I am being obstinate”, and in literal translation it means
T'm being March’. Many times, the rhymed stanzas include this verb. “When March is being
obstinate, it may become worse than January and when it is being nice, it may be better than

summer”- said the people.

Beginning of the Great Lent is related to the beginning of February or March;
consequently, the tradition of “Clean Monday” is related to it. «<KaBapd devtépor - “Clean
Monday” is the first day of the great lent. It is clean because the Greek housewives would
clean their houses on the day. They would clean their kitchenware spotless from any animal-
grease. “Clean Monday” meals were traditionally cooked for lent, and the Pontic Greeks
would eat vegetables on the day. «Imv Kabapd& Aevtépa emoivape vnoTtiopa @olo: «to
EAUOOVAI», «TO AXXOVO», TO KOAOVKUO», «Td KOXAUSIom, «Td KIVTEaTo» Kai Ao - said
E.Kourtova from Kvirike (private arch.) The term «Eumovéota», was also related to the great

lent and it means start of the lent in the Pontic dialect.
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At the beginning of the great lent, the Greeks in Pontos and in Adjara would keep the
tradition of «O xovkapdc»: the housewives would take a large size potato or onion and
would make a small scarecrow — the so called “Kukara’, which was hung in the ceiling, in the
middle of the room. There were seven large feathers of a cock or hen fastened on the Kukara,
and the kids were warned not to eat meat during the lent, in order not to make Kukara
angry. At the end of each week, one feather was stripped off Kukara, which meant nearing of

the Easter.

The fourth month of the calendar year, i.e. in April, «cAmpihiog»(“Aprilios”) is the word
of the Latin origin — Aprere — which means “opening” The Romans believed that spring
started from the month. The Pontic Greeks used a similar term to the contemporary Greek
one - «AmpiAtc», however, they also called two other names, e.g. «Ayiwpyitag» and
«AepylTtec», which is translated as George’s month and is related to celebration of St. George

holidays.

Since the Byzantine times, St. George was assumed to be a patron saint of the cities and
states. Therefore, it is depicted on the flags and other state symbols. St. George was supposed
to be the patron saint of cultivation of lands and the shephards and was greatly respected by
the Pontic Greeks. They would build dedicated churches to St. George and would refer to the
Saint as: «Aép’ — W’ oAnyopel» - “St. Georgia, you rapid!”, «Aép -’ mpoO@TAXOTOV!» -
“St. George, come timely! ” etc. The Pontic Greeks believed that St. George on the white
horse would listen to their prayers and would rapidly save them from evil. We think the

following lines interesting:

AyAijyopog, avikntog, 8&v &xel dvaidyovc,
He’s rapid and invincible, none can compare to him,
AépTC HE TAOTPO T EAOYoV TPOo@PTAavEL TAVTA SAOUC.

Riding a white horse, this saint is timely to everywhere (private arch.)
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Resident of the village of Achkva, K.Papadopoulou helped us to record a text from St.
George’s Tropar, which, as he used to say, would chant the believers while circling the

St.George’s Temple:

«Ayte I'ecdpyte, dpévn pod kadi apévn kafaidpn,

“Saint George, My Lord and leader,

dpporopévo pg omadi kod pe xpvod kovtépt!

Wearing a sword and a gold shield,

Ayyehoc eloat oV Bwpia kai Aytog oty Oedn),

You are the angel on the Earth, a saint in the heaven,

INapakoAod-o¢, forjfa pe Ayte otpatidt!»(private arch.)

St. Warrior, help us, I beg you!”

Despite April was a herald of the spring, the weather was not yet stable, and it

changed permanently, therefore, the Pontic Greeks would say about April: “April will come

and pass, it sometimes cries and sometimes smiles”.

The greatest holiday of the holidays, Easter of our Lord, Jesus Christ was celebrated
by the Pontic Greeks in a festive manner, and once the Easter holiday is a mobile date, it

sometimes was celebrated in April and sometimes in May.

On the great Thursday the Pontic Greek housewives would bake Easter cookies, the
so called “Churek” («To Toovpéxi») and would paint eggs in red. Churek was baked in the
stone oven, called furnine (X0@ovpviv). Such stone ovens would be seen in the yard of the
Pontic Greeks, and those who did not have them, would go to the neighbors and bake after
prior negotiations and standing in a line of the other clients. The paper includes the story of
the Greek housewife, living in the village of Kvirike: «X0 Covudpt €moivave oTowpdv
K’emeKel apyivave vo 10 Cup@dvovve», <Ovtay épovokmve TO Covpdpl, PBédAvave ot TNy&vIX
Kol ATOEK& ATAQVAVE T KXOTov( T @UAA», «['tax va Tepovve dv €(eoT&Bev TO @ovpviv,

B&Avave TO Xxep ATEC Kol BUX AVTEXXVE VO LETPTIOOLYV HEXPL TA lOOL, ETOIHOV ETOVE yIX TO
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Yrjopo», «Ta ofd éroydtiCav' atd pé ™ kpeppvdi 0 VAN, G0 vepoV AmeC PAAvave TO
E081L kail duop@évave pg o Sidpopa XWPTapIKK. YoTtepvh ENelpTorve pE TO EA&GS yi& va

yvoAiQve» (private arch.)

«Aaumprjv» (‘Easter’), is translated in the direct meaning as ‘sunny days’, and the
Easter table was a continuation of the feast. The term and its use reflect the attitude of the
nation to it. The Pontic Greeks would celebrate Easter during three days, accompanied with
the Pontic dances and songs. The Easter period was known as «Aaumporjuepa» and literally
it meant sunny days. The traditional instruments played were lira (ITovtiaxr AVpa) or
Kemenche («0 xepevt(éc»), to which the famous dances were performed: «10 OpdN’», «tm

Tpovyovagr, «t0 Aavykevtdv» etc.

May, the fifth month of the calendar year, was known with the term «Mdutoc»
(“Maios”), which originates from the goddess Maia. The Pontic Greeks use the term «Md&nc»
and «Kohopnvée» i.e. a good month. Naming the months with such descriptive terms was
not accidental. May, with its characteristic features, was supposed to be the best month of
the year and was regarded as the public favorite: “May has come, drink as much milk as you
wish”, “May, May, golden May” etc. The Pontic Greeks supposed May to be a very pleasant
month because of the harvest and the good weather; they thought it would be positive for
their life, their mood and disposition. As for the rain, they believed in its curable force from

the headache and thought it the best for the health of hair.

Name of the sixth month of a year, June differed from the Modern Greek «lovviog»
(“Tunios”). The Latin name for June is Junius. In Ponto the name of the month was associated
with their favorite fruit, cherry and named it as “cherry month” («O Kepaowvdv»). There are
other interesting expressions involving June; “June brings in the sun and withers you as an
“apple”, - i.e. the sun is so intense in June that it turns you red as an apple. “May has come

and green leaves are budding”.
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On 21th June in the village of Achkva celebrated St.Theodore’s Day. As A. Kourtidis
said: «O An-Oeb68wpoc €tove 1xTpdc, eldikd Tpdc yx td pétia. Ot abpodm épxovoave,
gpepvav T0 AQpaTa, £8evary o1 oTOAUTA, dPnvay €kek& yla pia-8vo efdopddac k’émexel
epopvay amdyv. K&molot denvav onv eykAeciov ma kai OV mapakdAvav: ‘An @odwpr], va

BonBa&c ...(EAeyav 10 dvopa appcdaTov) Kai ToAol ehapovoav aETe» (private arch).

July — Greek «IovAiog» (“lulios”), is a seventh month of the calendar, which was
named to honor the Roman emperor Julius Caesar. In the Pontic dialect this month is termed
with «XopT1oBépte» which is built from the word «Xopto»(grass) and «BepiCw» (scythe), Thus
the Pontic word «XoptoBéptc» corresponds to the Georgian term “Tibatve” — scythe month.
Though in the Matsuka and Surmena regions it was termed with the word «®ep’véc», which
has the same meaning, in Adjara the first version was more popular. People used to say:

“Here, scythe month has come, take scythe”.

The Pontic Greeks celebrated the memorial day of two saints in July; St. Konstantine
and St. Helen. Their place of meeting and celebration of this Christian saints was St.
Konstantine and St. Helen Church located n the village of Kvirike. After the liturgy people
would hold public festival, cut the sacrificed lamb and have feast. The paper illustrates

recorded memories about the Kvirike Church construction.

In July they celebrated St. Peter and Paul’s Holiday. The celebration was held in the

St. Peter and Paul’s Church in the village of Achkva.

August — Greek «AvyovoToc» (“Avgustos”) which is the eighth month of the calendar
year was named after the Roman Emperor Augustus. The Pontic Greeks used the terms for

the month: <Avyovotov» and «AA@VAPTC».

People had different opinions about August: «Alyovotov @ép’ Td yepioa G¢ Onv
Kop@RV OC T VOxo», «KoA& moA& mavoyvpila éualedtave Avyovotr)» , «AdyovoTtov T

@Ep’ TOADVA Kl AXPdV OAX TO TOVOD etc.
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On 2% August Georgian Orthodox Church celebrated St. Ilia’s Day. The same holiday
was celebrated in a special manner in Ponto two weeks earlier; they would build churches

after St. Ilia on the top of mountains or on some elevated landscapes.

In Adjara, the Greek Diaspora members visited St. George’s church up in Feria, to
honor its founder, Father Ilia Diamandidi, whose name was associated with numerous
miracles. In case of a serious child desease, mother would consult a doctor in the village. If it
was a hopeless case, they would go directly to church in Feria. The clairvoyants point out
that this church is frequented not only from Adjara, but also from elsewhere in Georgia.
Both children and elder people were miraculously healed. All the questioned respondents
have affirmed they once went to this church. Moreover, some of them experienced the
curable force of St. Ilia. <O 'HAlag adax&, onv Pépiay éxtioev v €ykAeoiav TAép. "Etove
EVAévio ki onv oAV dpaEtc €tove kpePaTia. Améc ma £Tove xal 0tokd ma. Exeivog
£8éPaoev vOXTO- NUEPAC, PETAVOLOG eTOlvey kKol Adpwoe Tom TOA& Aadv. ‘Epyovoave
VT&(e TO AYOUA ATC dpa x&oove, depévoug kp&tnvave Adakd& kai ékelvog ME TO YPXHUATH
Olovg €moive kai fvovuvtay kod&. Kai dok xavdy Evav xamik xprjpa x’émaipve», «O HAlog
€8ive xprjpay o1 appcdotoug kai EAeye- Tepodv 1) dppodotia Keloat yix v Aapove og. Na,
VTEPa 00 pop& ¢ Kad vTEPa oTOV laTpdy oob, EBpnrov Tov ixtpdv ood....», Exelva td popd
O Ehapwbave. O An-HAlog &v moA& Suvatog Aylog», «AXTapXyHEVOG dTTOLOG ETOVE,

améyv 00 Tépov Tod HAlax ékvAiavav» - said the speakers.

9% August is a St. Panteleimon’s Day, the famous healing saint. On that day, the
Pontic Greeks would go to St. Panteleimon’s Church in the village of Korolistavi, to express
their respect to the saint. The believers would circle the church three times and then pray,
they would enter the Temple on their knees. They would cut lamb and address St.
Paneleimon with the words: St. Panteleimon, heal the people to health, and let us stay
healthy’. St. Panteleimon’s Dat was celebrated by the all of the village. The church holiday

was followed with popular songs and dances.

«KopoAotéf3, KopoAlotdf, mod &v tead Ta KAl
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ITod &v tec& 10 xOPTOOT&, TEOX TA TOAKAEPIX....» - sung by the people.

On 19% August, festival of nativity, the Church of Metamorphosis (H €yyAecia Tiic
Metopdppwonc) located in the village of Akhalsheni became an established meeting place
for the Pontic Greeks living in Adjara; The Akhalsheni Church was definitely distinguished
for the great spaciousness and gorgeous construction. The villagers and the guests shared the
idea that the Church Metamorphose is a landmark of the village Akhalsheni («T1) Ax&Aoov 1

guopté &v 1 Metapdpgoon» (private arch.) They expressed love and respect towards the

Church.

«AXOXACOV olovVeTaL, TeP O AoV, AVeTa,

To xoptTC VIO Ay, o0 poxp&  evpleTal.

21 AxoAoovi 0 Totapdv £poviev 1 kAeditoo W,

Hovap Tpétov kad apdepov o’ epév Kal wpaik voertoo» (private arch.)

In August, the holidays ended with the St. Mary’s (Mariamoba) Holidays and on
August 28 the village of Dagva and the church of Dormition of the Virgin that had been built
there became a place of meeting and celebration for the Pontic Greeks living in Adjara. The

memories related to the Dagva Church building makes the paper more interesting.

«Xnv TéxoPa Erpdvnva od Tepd Ta poryxio..

T TaxoPag 10 motdp &v ITavayidag doucpla...

‘H TéxoPa &v Epoppoc ATOATC dyaTeévo...

Aodv g6V ki o0V XpnoTdv v evhoytuévo...» - told by A. Alexiadis (private arch.)

September, in Greek «ZemtépuPploc» (Septemvrios”) was a ninth month of the calendar
year, however, its name in Latin meant seventh: ‘septem’ — because the old calendar prior to
the reforms by Julius Caesar a year started in March and, consequently, September was the

seventh month.

September was popularly known «O Ztawpitec» and this name is related to the term

«O Ztawpov» (cross) since in September there is a holiday of “Exaltation of the Cross”. Hence
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the name of the month itself. On the Exaltation of the Cross holiday the Pontic Greeks used
to keep lent. The Orthodox believers even avoided grapes to eat. It was perceived as a great
sin since wine is made of grapes. Therefore, they did not think it acceptable to eat them.
According to the recorded memories, 14" September was a beginning of new year. The icon
of Christ was taken out on 13* September and left there till morning, when it was brought
in. After that ritual, anyone could come in the house, the family believed that the icon was

their first-footer.

The Pontic Greeks addressed the god with the prayer “Our Lord which art in the
heaven”, the Greek version of which - «II&tepnuév» was widespread and popular. Although
there is a translated text of «[I&tep nuév» in the Pontic dialect, but its existence and use was
less known to the population of the above mentioned region, because as they have proved,

they know the Greek version or its translated version rather.

October, Greek «Oxtaupplog» (“Oktomvrios”), in spite of being the tenth month of
the calendar year, originates from the word ‘Octo’ i.e. eight. October was the eighth month
before the reform by Julius Caesar. The Pontic Greeks declined the Latin name of the month
and termed October as «O Tpvyopnvée» which is translated as “a month of grape
harvesting”. People would say about October: “October brings in firewood and it turns the
leaves yellow and dumps them onto the ground” - «O Tpvyounvéc @ép’ TVAx xai popaty’

kai pov(’ @ @UAAa» or «EpBev kai o Tpuyopnvég, dAAo o6 payxiv pr Tag» etc.

November — Greek «NoéuPpioc” (‘Noemvrios”) i.e. eleventh month of the calendar
year, was named before the reform by Julius Caesar, similar to September and October; It
also includes the Latin word ‘Novem’ which means nine. November is also known in Georgia
as a month of St. George. The Greeks who resided in this area associated November with
their favorite saint and named the month as «Aepyiteg».  People believed that St. George
was the most powerful saint and feared him. They used to say “St. George’s month” is rich

and full of harvest, it brings in cold water and makes you drink it’. It meant that Novemeber
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brought in cold. The paper also throws light to the memories about the St. George Church

building, which contain important information.

The twelvth month of the calendar year, December (in Greek «Aexéupploc»-
“Dekemvrios”), comes from the word “decem”, which in Latin means ten. December was the
tenth month before the reform by Julius Caesar. In the Pontic dialect, the last month was
named as «O Xplotioavépte» i.e. Christmas month. People used to say about December:
‘December brings along cold. Blessed are those who are wealthy’. St. Nicholas Day was also
celebrated in December; He was admitted as a saint of the sailors. This saint was asked to
calm the rough sea. While praying, they would take some oil from the candle lit in front of
the icon and drop it in the sea. There were many St. Nicholas churches along the Pontos
seaside area. St. Nicholas was often referred to as a witness and was promised that they

would keep their given word.

«Znv Havayiov Eta€a dVo xpvod eikdvag,  “I've promised two gold icons to St. Mary,

MépTtupag vio 0a Sy’ ot o¢ &v Ae-NikdAag»  Let St. Nicholas be a witness of it.”

It is not accidental, that the Pontic Greeks, as Orthodox believers, used to ask their
closest people to bring to their tombs the icons of St. Dimitry and St. Nicholas. Their last

wish makes clear their attitude to the saints; That also sounds in the rhymed stanzas:

«Xtioorv 1O xoyunTépt pob, PaAev amdv’ eikdvay,

Put the icons on the tomb, next to the candles,

Tov Alov Anurjtplov kai 1oV Ae- NikdAav»

One icon is of St. Dimitri and another is of St Nicholas.”

Hence, many folklore examples which we have found, and which are related to the
religious and calendar rituals, lexics covering the customs and habits during 12 months of a
year, all together played a huge rule to the perfect development of the paper. The lexical

resources that are related to the weekdays have a great role in the study.
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Customs and Habits Related to Week Days and Folklore

Weekdays are expressed in the Pontic dialect as «Ta fuépac 1) épdoudda», the same
as in the contemporary Greek - «Ou pépec mc efdouddac». There no drastic lexical
difference in the names of the days: In particular, The Pontic Greeks call Monday as
«Aevtépo» which is the same as the contemporary Greek - «Aevtépo», Tuesday is named as
«TplT’» (Cont. Greek «Tpitn»), Wednesday as «Tetp&d’» (Cont. Greek «Tetdptn»), Thursday -
«[TeT» (Cont. Greek «ITéumtmn»), Friday in both cases is named as «IIapaoxedn» and as for
Saturday, in the Pontic dialect it is termed as «Z&BPo» (Greek — «Z&PPato»), and Sunday is
termed as «Kepexrp-o (Greek «Kvpioaxrj)». In Pontic Greek dialect all the days of week are of
feminine gender, while in the contemporary Greek, they are all of female gender except for

Saturday (it is of neuter gender).

The Pontic Greeks living in Adjara developed different approaches to the days of
week, which was reflected in their everyday life, lexics and traditions «O @gdv détc eimeyv,
v1o &vav PBdoudda xapilw odg, dtt Oéhete mewoelte, dua Kepexr) uépa ya tepévéy, va
gpxovoTovy o'epov o’ ooTiT...(EykAeoia &v 10 omt ™ Oeov). Na €pxeove, vi TapakaelTe,
vo @Tére petdviag- tald T.Shavkan- Paraskevopoulo (private arch.) and other respondents
noted:«Tnv Asvtépa ki yOvetau v Aovokeoal, k' &v koho», «H Tpitn &tove 1 xka\vTepn
Nuépa», «H tetpad xoi Ilapaokevr) Osotik& nMuépag &v, €mopeic Vo PTOC KAT  ylo
T'amoBapévtog, vi ayyed' o' ate», «H IIE@T &v mMoA& KooV Nuépav», KApax ENOVOTEC THV
TAPAOKEVNV £QPTA POPAC, UMV Aoyapt&lelg vio gloat Ba@Tipévog, xave v BéeTnon cod»,
«IMv Z&PPav mpem’ v Aovokeoat kol Vo Tag onv gykAesia Aovopévoe», «ITnv o&BPa acd
Bp&dv we mv Kvpraxn) 10 Bpddov 10 PeAdv i kp&Tve yiax vo punv ToumTd Tov SikBoAov xad 0
St&Borog Ta va pnv Eptael Kakdv o’ekelvovr, « H efdopdda vio gépvel, 1 Kepexrj 10 maipver

etc (private arch:33-48).

These distinctions were instrumental to carry out comparative analysis of the
different perceptions of the world between the Pontic Greeks living in Adjara and their

compatriots living elsewhere in Georgia.
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Conclusions

Pontic Greeks hold significant place in the Georgian history. Their migration to
Georgia was preconditioned, by the political processes several centuries earlier, due to the
Turkish onslaught of Anatolia. Pontic Greeks densely populated Eastern area of the Black Sea
since the antiquity, having intense relations with the Georgian tribes, including Hellenistic,

Roman, Byzantine and post Byzantine periods.

Pontic Greeks started emigration to Georgia since XV when the Ottoman Empire
conquered the larger part of the Near East and the Byzantine territory. The process of
migration to Georgia was not a one time and simple process, it was a continuous process,
having various contexts. Part of the Greek population living in the Georgian Black Sea area,
and particularly in Adjara, are descendants of the Greeks from the Asia Minor, what is

proved by number of evidence-based sources.

Along with the social and political reasons, the migration of the Anatolian Greeks to
Georgian Black Sea area was due to the religious differences with the Ottomans, which
became more palpable In XIX c. The first migration wave of the large number of Greeks to

Adjara dates back in 80 of XIX c. however, there were recorded earlier dates too.

There are Greek settlements in the villages of Korolistavi (Chaisubani), Feria
(Khelvachauri), Dagva, Kvirike, Achkva (Kobuleti), Akhalsheni, as well as in the cities of
Batumi and Kobuleti. Beyond the cities and villages along the Black Sea, Greeks populated
Adjarian highlands too, mostly mastering in blacksmith’s works. The elderly people in
Adjarian highlands keep several interesting legends about them, describing Greeks as good

masters of blacksmith.

The Pontic Greeks narrated their folklore in the form which is correlated with their
historic journey. The Pontic folklore genres developed as a result of their lifestyle and world
vision. The research object was the collection, compilation thematic classification and

analysis of the folklore resources of the Pontic Greeks migrated in Adjara, which are less
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addressed and sunk to oblivion. However, the number of people who still can be recorded is
decreasing, because of their back migration and aging. Nonetheless, we can validate the
collected and recorded resources as trustworthy for the scholarly purposes, as it gives the
fully fledged picture of the topic. In the future, a more inclusive research can be

implemented on the other interesting areas of the study to fill the gaps as much as possible.

Having collected, analyzed and categorized the Pontic Greeks folklore patterns, and the
samples manuscripts of other authors that focus on the Pontic Greeks folklore, we can make
the following stipulations in regards of the distinct peculiarities characterized to the lifestyle

and folklore of the Pontic Greeks living in Adjara:

» Among Greeks settled in different parts of Georgia, Greeks of Adjaria have better

preserved the Greek language, traditions and oral verbs.

» Shortly upon migration in Georgia, the Pontic Greeks started to take care of the
education and spiritual development of the future generations, as well as they started
construction of temples and schools. The paper also embodies the recorded memories
about the temple constrictions and further developments.

» The Pontic Greeks started to celebrate Christian holidays according to the Georgian
religious calendar, while they were celebrated in Ponto two weeks earlier with the
new style. The joint celebration of the Christian holidays definitely supported to the
process of closer coexistence of the two nations.

> The Pontic Greeks who migrated in Adjara found the natural environment quite
severe for their everyday life; however, they overcame it with dignity and got
adapted to the local area.

» The Greeks who migrated in Adjara often used the term “Romeos” to identify
themselves, and used «Kiptoio» or «KKatowdia» to identify Georgians: «Kiovptoorcra
Georgian man, «Kiovptoonoo«w or «Kiovptooitoa» - described a Georgian woman,
«['xtovptooio» - described Georgia and «Kiovptooitika» - Georgian language. The

paper emphasizes on the fact that the root of the terms: «Katowdia, Kato&fa,
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Kdartoog, Katomdwor is “Kats”. The local Hellenophonic population unanimously
used one term to identify Greek language — “Romeyka”.

To better present the common everyday folklore, we divided the life cycle into
several periods, of which the childhood is distinct with the variety of subtopics.

We have dwelt upon the customs and habits related to the child care and child
raising, which were obligatorily kept up by the pregnant or by mother. The paper also
stresses the importance of the Greek gynecologist females who lived in the Adjarian
villages, who gave consultations to the mothers, future mothers and pregnants and
received childbirths. The paper gives detailed analysis of the rules which were kept
up by both pregnants and mothers. During the childcare or in case of illness, the
Pontic Greeks living in Adjara would refer to the popular medicine, which they had
learnt from their predaccessors.

Lullaby was popular among the Greeks living in Adjara, which the paper proves with
the rich palette of examples. The analysis of the illusitrated materials has shown that
the quintessence of the lullabys is expression of love and affection towards the baby,
and as a rule, contains pieces of motherly advice to the offsprings. The distinctive
feature of the Greek lullabys is overly descriptive texts of their offsprings. The
lullabys sung by the grandmothers are characterized with nostalgic overtones.
Tantanisms - «Td Tavraviypator i.e. a mother’s songs to a newly woken child or in
case of crying for distraction, are rhymed short songs, which are similar to the
Georgian songs. The latter were sung in Adjara and reveal formal and content-wise
similarity to the versions popular in Ponto. Both vocatives towards children or
beloved persons which were popularly used in everyday speech «ywxfpi{ p’» and «piCax
Ww'» were used in Adjara too.

Despite being deeply religious, the Pontic Greeks migrated in Adjara referred to
magical prayers in case of necessity, which were performed with magical rituals. The
most widespread however, were the prayers against the evil eye. The paper illustrates

the recorded patterns of such prayers with the Georgian translations.
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» Because of the hard economic conditions in Adjara, the Greek children did not have
much to play with, thus the deficiency of the toys was filled with the group games to
have fun. The speakers have recorded names of many games played by girls and boys
in groups or separately.

» The child speech patterns of the Pontic dialect were identified in the speech of the
locals of Adjara. It was significant to track down and analyze the common signs with
the Georgian patterns.

» The Pontic Greeks living in Adjara would perform important Christian ritual —
christening often in secrecy. Majority of the respondents have confirmed the facts of
christening in the St. Nicholas Temple of Batumi, however, most christenings in the
villages involved secret rituals held in the families by the invited priests. One of
interesting Greek rituals in Adjara, was the tradition "buy chicken", that happened
after christening.

» Children in Adjara were customarily given Christian names, which distinguishes
them from their compatriots elsewhere in Georgia. There was another popular
tradition of giving nicknames based on the physical or mental features of an
individual. Many of the surnames of the Greeks in Adjara turned into their
nicknames.

» The abundance of the rituals associated with the wedding traditions of the Pontic
Greeks clearly points out its significance among the other rituals. The paper surveys
popular wedding traditions characteristic to the Pontic Greeks, along with other
different customs and habits famous among the population in the region. The paper
analyzes rituals and habits characterized to the meeting, acquainting, wedding,
engagement, post wedding days and folklore. The songs, of brides’ farwell with their
home, is known among the Georgians as well ("Gelino").

» The Pontic Greeks would follow all the rules to honor the deceased, including the
night vigil, cooking of Kanoni meal, and celebration of 40® day, 6 month and one

year celebration traditions, which were also adopted among those living in Adjara.
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There are also mutual traditions among the Greeks and Georgians, for example: the
death of the deceased, the feast of the khelekh and farewell to the deceased.

» The toasts and blessings at the festive tables was a customary tradition among the
Pontic Greeks in Adjara. The formulations of the toasts differed to suit the occasions
and facts to which the festive feast was devoted.

» The study identified different terms in the speech of the Hellenophonic Greeks living
in Adjara, to identify the times of year, weekdays and months. Paper analyzes Pontic
terms, their etymology and the folklore texts related to them (proverbs, phrases,
sayings etc.).

» In the Pontus Greek dialect, as well as in Georgian, there are names, related to the
monthly agricultural work. The Greek calendar or religious traditions included the
popular custom of chanting in groups door to door, which has analogues among the
Georgian traditions. In Georgia, this cycle of folklore is associated with the spring
masked shows, while the Pontic Greeks perform the shows in December and January
for Christmas and New Year. The paper surveys the famous versions of the Christmas
and New Year Kalandas performed by the Pontic Greeks, and compared to the
popular analogous texts recorded in Adjara. The common and distinguishing features
have been outlined. Two texts of the New Year Kalanda have been recorded which
has shown much in common with the famous Pontic Kalanda text. It contains
blessing of the family members, and mentions St. Basil as a person who allows the
Kalanda chanters to enter the family house.

» The "tradition of “Momogery" included in World Heritage List, which was found in
Adjara, shows similarity with Georgian accorded rituals.

» Similar attitudes towards Christian holidays have been reflected in the Pontic Greek
and Georgian folklore, where there is a large number of common Christmas and

Easter traditions (egg colouring, pacemakers), mentioning dead,

The comparative analysis of the collected, as well as of the already available resources

have revealed that from the structural and semantic points of view, the folklore of the Pontic
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Greeks and of Georgians have much in common; This commonality is mostly revealed in the
everyday routines, which were similar in many respects for both nations, mostly due to the
historical events. That was reflected in the folklore also. Since the migration of the Pontic
Greeks in Georgia (in Adjara in particular), the two close knit ethnic groups became even
closer to each other, whether physically or spiritually. Definitely, this fact was reflected in
the patterns of the folklore. The preservation of ethnic and cultural identity of the Greeks
migrated to Adjara is undoubtedly the significance of their folklore heritage, which showed
the history of migration of Pontus as well as their customs and moral opinions and gave us a
complete picture of the Pontus Greeks.

The Pontic Greeks brought historically established cultural values in Georgia that was
expressed in the traditional social relations system, economic life, material and spiritual
culture, and also folklore and vocabulary. Greek diaspora retained its own culture in
Georgian ethnic environment in the Black Sea region of Georgia and, in return, influenced
the local environment. They were active and successful in the local public life and have

always taken place in the economic, political and cultural life of Adjara.
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